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spirits as inherent in his own nature, though he distinctly called them the ' two masters' (payu), and the c two creators/ But while at first these two creative spirits were conceived as only two parts or ingredients of the Divine Being, this doctrine of Zara-thushtra's became corrupted in. course of time by misunderstandings and false interpretations. Spenta mainyu, the beneficent spirit, was taken as a name of Ahuramazda himself, and the Angra inainyu, by becoming entirely separated from Ahurainazda, was then regarded as the constant adversary of Ahuramazda. This is Dr. Haug's explanation of the Dualism in the later portions of the Avesta, and of the constant conflict between God and the Devil which we see for instance in the first fargard of the VendidM. The origin of good and evil would thus have been transferred unto the Deity itself, though there the possible evil was always overcome by the real good. Zoroaster had evidently perceived that without possible evil there can be no real good, just as without temptation there can be no virtue. The same contest which is supposed to be carried on within the deity, is also carried on by each individual believer. Each believer is exhorted to take part in the fight against the evil spirit, till at last the final victory of good over evil will be secured.
This, of course, is not stated in so many words, but it follows from passages gathered from different parts of the Avesta.
The Angels, originally qualities of Ormazd.
The same process of changing certain qualities of the Divine Being into separate beings can be clearly